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. Sparing no Effort to Learn
. Torah
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he Gemara tells of a man who made a neder that he would not marry until he first studied
Torah and became proficient in halacha. However, although he tried, and invested much time
and expense in his attempt to learn, he failed. The Gemara then relates how Rav Acha bar Rav
Huna dealt with this man’s dilemma, and how he absolved him of his neder.

In describing the man’s attempt to learn, the Gemara says that he was N'22IN1 X932 O'NN . There
are many different opinions regarding the translation of these terms. |1 translates the phrase as “he
took his walking stick and purse,” as he tried, with all his efforts, to learn Torah. Tosafos, Rosh and
Meiri explain that these utensils are types of containers used to transport fruit. The w19DN says that
they are two different types of utensils. X992 is a ladder used to climb up into trees to collect fruit,
and N'92IN is a rope used to tug and pull the branches of a palm tree when collecting the fruit. He
then presents the entire term in an idiomatic sense to describe a person who ran up and down to
study all he could, but to little avail. Alternatively, the w19n explains that the man “ran up and down
the rope by himself 19122.

Shitta Mikubetzes notes that these terms refer to tools which are used to collect fruit. One is a
stick with a small blade at the end in the shape of a sickle, while the other is a basket hanging below
to catch the fruit as it is cut. Some say that a sheet or cloth was spread below to catch the fruit as it
fell on the ground.

The Aruch translates these terms to tell us that the man ran around with his hatchet and rope to
climb to the top of the palm tree to collect dates. He did this to bring the fruits to a Torah teacher
who would instruct him. Nevertheless, his endeavors did not bear fruit.

PARSHA CONNECTION

This week the 97 addresses the nw1s directly by quoting from o971 nwa9.
The nw1 starts with the following Possuk: u:g VNN FYRI"OR YN 2T

1 MY UK 9270 AT IR YN, This is the only time that we find where nwn
1329 talks to the mvnn YN as opposed to the usual "S>87W 732 Y8 927” and
the question is why is this myn different?

The v1Tpn YR points out that the next P09 contains a seemingly
unnecessary redundancy. The 109 says: 192w Yawn-ik 'nd 973 N0 WIN
VY 1an RYIN=HID 1927 YN RY 1W91-HY 0K TOKRD. Why does it say 7173 T
instead of just 177 ’5? The same question applies to the statement
7ny1aw yawn”. To answer these questions, the V17PN PWHN explains that
there are two types of 0’771 the first type is when someone gets angry
and makes a vow out of anger. The second type is someone who wants to
reinforce their commitment to do a M¥n, or refrain from doing a n1'ay.
While the first type is undesirable, the second type is commendable. This
is why is say nY 973 197 meaning D»nY owY. Similarly, when it comes to a
712w the only desirable ny1aw is a MY1aw which reinforces a MMO'R, which
is why it says 709°X 11OR8Y, meaning something which is already 1oR. With
this we can understand why this 1181 was said to the leaders (mvnn »vNI)
because they are the ones who must teach people to stay away from the
first typ;: of vow, namely one done out of anger, and only engage in vows
D'NY D).
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n today's daf, we find the

story of a certain young man

who vowed not to marry

before he learned; sadly, he

found that he was unable to learn in his
unmarried state!

When a talmid asked Rav Shach,
zt"l, if bochurim should marry early
he answered in a surprising way. "It
depends. If the bochur is completely
immersed in learning, he should not
marry early. If not, he should.”

The student asked, “But what is the
definition of a bochur who is completely
immersed in learning?”

Rav Shach replied, “A bochur who
is completely immersed in his studies
thinks in learning while he eats and
drinks. A bochur who is completely
immersed can't sleep at times because
he is so preoccupied with his studies.
Even a bochur who has the potential to
come to the state of being completely
immersed in learning should not marry
early. However, a bochur who wastes
time with idle chatter, with one friend
and another, should indeed marry early.
Why not get married? This bochur
can learn in kollel just as well after the
wedding and raise a Jewish family while
he's at it.”

Rav Dov Yaffe, zt"l, Mashgiach of
Knesses Chizkiyahu, once asked Rav
Shach at what age bochurim should
marry.

Rav Shach replied, “Rav Chatzkel
Levenstein, zt"l, held that a bochur
should not marry before the age of 24.
I, on the other hand, hold that one may
marry at age 22. A bochur who is not
holding in learning should marry at age
21.

He concluded, “The rule is that no one
should get married before 21 nowadays.
A younger bochur will not have a clue as
to how to run a household!”



HALACHA Does a Second Marriage
HIGHLIGHT Continue the First?
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If she took a vow on that day, she divorced on
that same day, he remarried her that same day
he may not revoke that vow

here was once a couple that married, divorced

and remarried within the same year and they

wondered whether the mitzvah that a chasan

should give simcha to his wife applied. Do we
say that since they are within the first year of their first
marriage the obligation is still in place, or do we say
that since they are now on their second marriage the
mitzvah does not apply? Rav Eliezer Greiditz1 wrote
that the Mishnah?2 that says that “one who remarries his
wife does not return from war” applies only when they
lived together for a year following their first marriage. If,
however, they divorced and remarried and are still within
the year of the first marriage he would return home from
war. The reason this is not recorded by other authorities is
that it is so obvious. The B'tzeil Hachochmah3 disagreed
with this conclusion because logic dictates that once they
are divorced the original relationship is severed
completely and the new marriage has no connection nor
is it a continuation of the first marriage.

B'tzeil Hachochmah cites as proof to his position our
Gemara that discusses the right of a husband to revoke
his wife's vow on the day that he hears of it. The
Gemara explains that if on the day the husband hears
the vow they divorce and remarry, he is no longer able
to revoke her vow, even though it is the same day.
This clearly demonstrates that once they divorce their
original relationship is completely severed and even if
they remarry it is not considered a continuation of their
first relationship. This principle is applied to all similar
cases; therefore, whether the question is the authority
of the husband to revoke a vow when they divorce and
remarry on the day that he heard the vow or whether
we are dealing with the question of the mitzvah on the
husband to give his wife simcha during the first year of
marriage we do not consider the second marriage to be
an extension of the first marriage.
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he learned "halacha." He declared a neder — apparently to motivate himself —

stating that if he happened to get married without knowing halacha, he would
be forbidding himself from any hana'ah in the world (which is obviously not practical).
The story ends by telling us that he wasn't successful in learning the material.

The question one may ask is: What happened? Doesn't the Gemara in Megillah 6b
quote Rav Yitzchak, who says: "If a person tells you, 'l toiled and did not find [success
in Torah]' — don't believe him. 'l did not toil, and | found' — don't believe him. 'l
toiled and | found' — believe him."

In chinuch, one can create all types of bribes and consequences for a child but
still miss the goal of chinuch. The goal of chinuch is to create an inner world in the
child — an inner world that has a desire and love of Torah and mitzvos. The same
is true when we work on ourselves. We can bribe ourselves and impose all types of
consequences on ourselves to motivate ourselves to do mitzvos. Yet if we haven't
developed a proper inner world of ahava and yirah, we haven't truly developed our
full selves to serve Hashem properly.

This person in the Gemara understood — for whatever reason — that he needed to
know some basic level of Torah before he got married, so he decided to give himself
a consequence to motivate himself. Yet it didn't work. He never had the ahava which,
according to Rav Tzadok, is a precondition in that Gemara in Megillah. Rav Tzadok
connects the "yagata u'matzasa taamin" to the pasuk in Mishlei (8:17):

"NINXYN' NWNI 2NN "2NR 'IN" — " love those who love Me, and those who seek
Me early [out of eagerness] will find Me." Rav Tzadok reads "mesachrai" — those who
rise early to seek — as those who toil specifically out of ahava, out of desire for the
Torah itself.

We see from this story how one has to develop one's love of Torah — one needs
a relationship to it, and to develop the ratzon to know all aspects of the Torah. Only
then can one truly claim to toil in it, and "find it"!

I he Gemara tells us a story of a man who decided he wouldn't get married until

POINT TO PONDER

JINYNWY' 21 says that N19N can only take place once the 1T takes
effect. He brings a PI0D to support his position. Why does he need
a PIoo? Isn't his position the obvious one, which means that the one
arguing with him should need to prove it?

Response to last week’s Point to Ponder:

Question:

The RNA discusses the NIWN regarding someone who knows that
there is a concept called N19N but isn't sure if this is a 17. How is this
different from the previous Ny 7 NIWN which says that he doesn’t
have to know the 171 and can be 19'n in advance? Even according to
the D'NDN who say that he can’t be 19'N in advance, nonetheless they
agree that he doesn’t need to know anything about the actual 1T2.

Answer:

Although the person being 19'n the 1T doesn’t need to know the
details of the 1T, he must know that he is being 19'n a 17. In our case
he doesn't know that what he is being 19'n is a 1T altogether.

(See MIN ).
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